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TALLAHASSEE’S BLACK CHURCHES, 1865-1885
by ROBERT L. HALL*
religious freedom and the establishment
of independent churches by blacks, following the Civil War,
was a momentous change in black-white social relations. Although
the black churches of various denominations shared a general
feeling of assertiveness and independence, the individual churches
in Tallahassee, representing distinctive denominations, were not
uniform in their historical origins, political orientations, or
leadership styles. Following the war, black Southerners of the
Methodist persuasion had several paths open to them. A sizable
number cast their lot with the African Methodist Episcopal
Church which made remarkable inroads in the former slaveholding states. A smaller number, about 500 in Florida as of 1869, retained ties with the Methodist Episcopal Church, South, until
they could fulfill their desire for independence through the
formation of the Colored Methodist Episcopal Church of America. 1
One of the most politically and socially active churches in
Tallahassee during this period was Bethel African Methodist
Episcopal Church. Founded in 1786 in Philadelphia, Pennsylvania, the A.M.E. Church, according to Bishop R. R. Wright, Jr.,
was “perhaps the first large Christian denomination in the
Western Hemisphere which sprang chiefly from sociological
rather than theological differences.“ 2 As early as 1863, A.M.E.
missionaries were at work among the freedmen of North Carolina,
South Carolina, and Georgia. When the South Carolina Annual
Conference-embracing North Carolina, South Carolina, Georgia,
Alabama, and Florida-was organized on May 15, 1865, William
G. Steward was admitted on trial as a preacher, elected deacon,
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and given the sole appointment to Florida. By June 1865, he had
organized a church in Tallahassee as well as congregations in
several other Florida towns. 3 On February 20, 1866, almost three
months before the second annual meeting of the South Carolina
Conference, the Reverend Robert Meacham laid the cornerstone
of Tallahassee’s first A.M.E. Church on Duval Street. 4
In Wilmington, North Carolina, on April 4, 1867, a motion
was passed separating Georgia and Florida into separate conferences. 5 After organizing the Georgia Annual Conference in
Macon, Bishop Alexander Washington Wayman journeyed to
Tallahassee, where, on June 8, 1867, he organized the Florida
Annual Conference. 6 In that year the Tallahassee district, with
Charles H. Pearce as superintendent, included thirteen churches
whose property was valued at a total of $15,884. There were 4,367
members, including forty-five local preachers and thirty-one “exhorters.“’On Sunday, June 10, 1867, before the final adjournment
of the first session of the newly-founded Florida Annual Conference, the church building in Tallahassee was officially named
Bethel, Bishop Wayman preached the dedicatory sermon. 8
Florida’s A.M.E. churches early became embroiled in local and
state politics. At a secret gathering in the Tallahassee church in
1866, Joseph Oats, a literate mulatto and former slave of Governor David S. Walker, was elected to represent Leon County
freedmen at a meeting of the National Negro Convention. 9
3. At its founding, the South Carolina Annual Conference reported about
3,000 members. T. G. Steward, prefatory note, Minutes of the South
Carolina Annual Conferences, 1865-1866-1867, reprinted in the appendix
of Charles Spencer Smith’s A History of the African Methodist Episcopal
Church (Philadelphia, 1922; facsimile ed., New York, 1968), 505. William
G. Steward organized churches or missions in Marianna, Quincy, Monticello, Aucilla, Lake City, and Jacksonville. Charles Sumner Long, History
of the A.M.E. Church in Florida (Palatka, 1939), 52.
4. Meacham was assisted in the cornerstone-laying ceremony by Missionary
Baptist preacher James Page. Tallahassee Semi-Weekly Floridian, February 20, 1866.
5. Minutes of the Third Session of the South Carolina Annual Conference
of the African Methodist Episcopal Church, 1867, reprinted in Smith,
History of the African Methodist Episcopal Church, 514.
6. Smith, History of the African Methodist Episcopal Church, 66; Tallahassee Semi-Weekly Floridian, June 14, 1867.
7. Statistical table for 1867, Minutes of the Third Session of the South
Carolina Annual Conference of the African Methodist Episcopal Church,
1867, in Smith, History of the African Methodist Episcopal Church, 524.
8. Tallahassee Semi-Weekly Floridian, June 14, 1867.
9. The mulatto carpenter’s literacy alone was enough to persuade John
Wallace that Oats was “therefore capable of hoodwinking the average

https://stars.library.ucf.edu/fhq/vol58/iss2/7

2

Hall: Tallahassee's Black Churches, 1865-1885
TALLAHASSEE ’S BLACK CHURCHES , 1865-1885

187

The March 1868 protest of Florida A.M.E. ministers against
inadequate representation of black voters was lambasted in the
Democratic Tallahassee Weekly Floridian as “a document conceived in folly and brought forth in impertinent impudence.“ 10
The ministers, it seemed, would be satisfied with nothing less than
the adherence of their members to “the Gospel According to
Radicalism.” They refused to recognize a separation between
church and state and would not leave politics to the politicians.
The outstanding example of belief in the inseparability of
political creed from religious duties was Reverend Charles H.
Pearce, a Maryland native who had done missionary work in
Canada. “A man in this state [Florida],” said Pearce, “cannot do
his whole duty as a minister except he looks out for the political
interests of his people. They are like a ship out at sea, and they
must have somebody to guide them; and it is natural that they
should get their best informed men to lead them.“ 11 Some people
considered Pearce “the Father of the A.M.E. Church in Florida.“ 12
That many called him “Bishop” Pearce was probably as much a
tribute to his political leadership as to any spiritual eminence. 13

10.

11.

12.
13.

freedman.” John Wallace, Carpetbag Rule in Florida (Jacksonville, 1888;
facsimile ed., Gainesville, 1964), 38-39. Many elderly people gave money
to send a representative to the national congress. Most historians of
Reconstruction had regarded Oats as a rascal and had accepted Wallace’s
conjecture that Oats never traveled beyond Savannah, where he, presumably, had a good time until the money ran out. A more recent study
by Peter Klingman has shown that Oats was elected by Leon County
freedmen to represent them at a meeting of the National Negro Convention. He apparently did what he was elected to do and was one of the
black participants in a controversial interview with President Andrew
Johnson at the White House. See Peter Klingman, “Rascal or Representative? Joe Oats of Tallahassee and the ‘Election’ of 1866,” Florida Historical Quarterly, LI (July 1972), 52-57.
Tallahassee Weekly Floridian, March 17, 1868. A note in the manuscript
of the 1870 census signed by Philip Walters, assistant marshal, characterized the Floridian as a Democratic paper and listed its average circulation as 1,100 copies. Manuscript schedule 5, item 8, “Newspapers and
Periodicals,” 1870 census, Office of Voter Registration, Leon County
courthouse, Tallahassee.
Quoted in Dorothy Dodd, “ ‘Bishop’ Pearce and the Reconstruction of
Leon County,” Apalachee, II (1946), 6. In many cases, the black ministers
were the black politicians. This was true for a variety of reasons. First,
the number of blacks in the legal profession, the profession from which
many white politicians came, was severely limited. Second, most black
ministers during Reconstruction sincerely believed in the inseparability
of political creed and religious duty.
Tallahassee Weekly Floridian, April 7, 1868.
Albert H. Roberts, “Florida and Leon County in the Election of 1876,”
Tallahassee Historical Society Annual, IV (1939), 91.
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In 1868, while serving as chairman of the Florida Senate Committee on Education, Pearce was instrumental in defeating a
school bill because it had been amended to prohibit raciallymixed schools. 14 The following year he was appointed superintendent of public instruction for Leon County. Later in 1876, he
was one of the four Republican electors in the controversial
presidential election. 15
Most of Pearce’s troubles stemmed from opposition to the political influence of the A.M.E. Church in Florida. But on one
occasion a fellow A.M.E. minister incorrectly identified him as
a British subject, and correctly claimed that he was a Johnnycome-lately on the Florida scene. Perhaps Pearce’s collegue was
envious of his position within the church. 16 Pearce’s home burned
on several occasions and, although the evidence was not conclusive, some suspected arson committed by his political enemies. 17
The events following the death in 1878 of Isaac Roberson, a
woodcutter, illustrate the close scrutiny to which blacks and their
churches were subject. The local Tallahassee paper accused the
A.M.E. Church of neglecting one of its members. Reverend A. E.
Grant, in his last year as pastor of Bethel A.M.E., replied that although Roberson had left the church before his death, two
brothers in the church had circulated a subscription paper to pay
for the burial as soon as they learned of his death. 18
Concerts, festivals, and picnics were favored social activities
sponsored by Bethel A.M.E. Church. The Fourth of July was
usually a time when festivals were staged and concerts performed.
Funds might be raised to aid organizations within the church,
such as a literary society, or to satisfy the needs and desires of the
pastor. Picnics were also popular social outlets in the years after
the Civil War. One African Methodist picnic was like a parade
complete with banners, music, and general pageantry. 19
14. Dodd, “ ‘Bishop’ Pearce and the Reconstruction of Leon County,” 8.
15. Roberts, “Florida and Leon County in the Election of 1876,” 91. The
other electors were Frederick C. Humphreys, Thomas W. Long, and
William H. Holden.
16. William Bradwell’s letter in the Tallahassee Weekly Floridian, April 7,
1868.
17. Tallahassee Weekly Floridian, April 15, 29, 1873, March 16, 1875.
18. Ibid., June 4, 11, 1878.
19. Ibid., July 21, 1878, mentions the Fourth of July festival and a fundraising activity for the Literary Society. The picnic was described in ibid.,
June 5, 1877.
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Although it is difficult to detail the effect of temperence
resolutions on rank and file church members, there are occasional
glimpses of the stated positions and actions of some elements of
the A.M.E. denomination concerning ministers who drank. In
1873 the district conference issued a resolution condemning the
20
use of alcohol and tobacco. Taking these resolutions seriously,
one Leon County congregation brought formal charges against
Reverend Robert Meacham for being drunk in church. When the
charges were sustained at a trial, the opinion was that Meacham
was “politically and religiously dead.”
The A.M.E. Church was also intimately involved in education.
In addition to sabbath schools, the district, on May 23, 1873,
established a committee to collect funds for the Brown Theological Institute at Live Oak. The resolution stated: “We believe the
hour has come when we as a church must either encourage sanctified learning or be blotted out as a church.“ 21 By July 1873,
enough funds had been raised to begin construction, and the
laying of the cornerstone was conducted with impressive ceremony
by the Black Masons. 2 2 Although the institution at Live Oak
eventually failed, the educational efforts of the A.M.E. Church
did not cease. In 1883 a normal school was founded by the denomination in Jacksonville. 2 3 This marked the beginning of what
has become known as Edward Waters College.
As has been pointed out, the rapid spread of the A.M.E.
Church into the South drastically depleted the black membership
of southern white-controlled denominations. Of the 8,110 black
20.

The Committee on Resolutions of the district conference of May 22, 1873,
declared the use of intoxicating liquors “one of the greatest evils.”
Ministers and members alike were charged to “stand up and cry against
this unholy fire among our people.” The same resolution labelled the
use of tobacco “a species of intemperance” which should be discouraged
by all ministers. Tallahassee Weekly Floridian, June 5, 1877.
21. Tallahassee Weekly Floridian, June 3, 1873.
22. Ibid., July 9, 1873. The marble cornerstone carried the following inscription:
Erected for Educational Purposes
July 4, 1872
by the A.M.E. Church
Rev. Charles H. Pearce, P.E. Founder
23. Daniel Alexander Payne, History of the African Methodist Episcopal
Church (Philadelphia, 1888; facsimile ed., New York, 1968) 448; Smith,
History of the African Methodist Episcopal Church, 359. The leading
spirits in the formation of the Scientific, Normal and Divinity Institute
in Jacksonville, later known as Edward Waters College, were the Reverend
W. W. Sampson, W. P. Ross, and John R. Scott.
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Methodists in the Florida Conference in 1860, only 3,935, or 48.5
per cent remained in 1866. 24 The appeal of African Methodism
was not strong enough, however, to drain off all the blacks from
the Methodist Episcopal Church, South. In some instances the
Southern Methodist Episcopal Church responded by advising
black ministers to seek out the African churches or to set up
organizations of their own, but on the whole it seems to have
genuinely regretted the departure of its black brethren.
The General Conference of 1866 revised its codes and authorized the formation of black circuits, missions, and quarterly and
annual conferences, “with a view toward their ultimately forming
their own General Conference.“ 25 One church organized under
the revised code of discipline was in Tallahassee. By December
1870, black southern Methodists had organized eight annual
conferences, and the first General Conference was held at Jackson,
Tennessee. White bishops came to consecrate W. H. Miles and
R. H. Vanderhorst as the first bishops of the Colored Methodist
Episcopal Church. 26 Three years after the organization of the
C.M.E. Church of America, Bishop Miles reported to the General
Conference that the denomination had grown to fourteen annual
conferences with 635 travelling preachers, 583 local preachers, and
a total membership of 67,888. 27
In June 1871, Bishop Vanderhorst preached several sermons at
the Reverend James Smith’s St. James C.M.E. Church on the
northwest corner of Park and Bronough streets in Tallahassee.
The Tallahassee Floridian described the bishop as “a fine looking
colored man,” and intimated that from its point of view his discourse and deportment were above “the conduct of other divines
in our midst.“ 28
Black Christians of the Baptist persuasion could choose from
a variety of local churches representing different organizations of
Baptists. By June 1868, the Tallahassee black Missionary Baptist
24.
25.

Thrift, Trail of the Florida Circuit Rider, 107.
Hunter Dickenson Farish, The Circuit Rider Dismounts: A Social History
of Southern Methodism, 1865-1900 (Richmond, 1938), 73.
26. Excerpt from Bishop Miles’s speech to the General Conference of the
Colored Methodist Episcopal Church in Augusta, Georgia, in Tallahassee
Weekly Floridian, April 8, 1873. This “friendly withdrawal” has been
called the starting point of the most important of the secessionist
churches. See August Meier, Negro Thought in America, 1880-1915
(Ann Arbor, Michigan, 1963), 15.
27. Tallahassee Weekly Floridian, April 8, 1873.
28. Ibid., June 6, 187l.
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Church on Bel Aire Road, founded by the Reverend James Page
in 1866, had a Sunday school large enough to occupy twelve
teachers. 29 Church activities included Sunday school picnics at
Lake Bradford and fund-raising festivals at the courthouse.
Within several years, Mr. Page, responding to the influx of blacks
into Tallahassee, decided to found a church closer to the heart of
the city. On March 24, 1869, the trustees purchased a lot in the
northwest addition of the city from Philip J. Pearce for $250. 30
On April 24, 1869, the Tallahassee Sentinel, a Republican newspaper, appealed to self-interest by encouraging whites to patronize
the entertainments being given at the Capitol to raise funds for
Page’s new Baptist Church. Implying that the alternative to
building churches and schools was the building of more jails and
prisons, the newspaper said, “Aid them to build their churches
and schools and you will thus build the surest protection around
your dwellings and your henroosts.” 31 Public response to these
appeals was good. One festival held in April 1869 netted $100“quite a good sum to realize in these hard times,” said the
Sentinel. Probably one of the last festivals given to raise funds
for a new Bethel Baptist Church on Boulevard Street occurred
late in January 1873. 32
Four years later, a robber took all thirteen of the lamps in the
building-“a most uncivilized crime.“ 33 Such setbacks were only
momentary, however, and the church continued to flourish under
the seasoned guidance of the Reverend Mr. Page, reputedly the
oldest black minister in Florida at that time. A former slave and
body servant of Colonel Jonathan Parkhill, Page was still being
credited with converting sinners in his waning years. 34 He was
also one of thirteen justices of the peace serving in Leon County
in 1876. 35
29. Ibid., June 2, 1868.
30. Leon County records, deed book P, 41, Leon County courthouse, Tallahassee. The following persons were listed in the deed as trustees of the
church: J. W. Toer, Agrippa Sutton, Elijah S. Shepard, John N. Stokes,
and Henry Cook.
31. Tallahassee Sentinel, April 24, 1869.
32. Tallahassee Weekly Floridian, January 21, 1873.
33. Ibid., July 3, 1877.
34. The slave schedule of the 1860 manuscript census indicates that Parkhill
owned eight male slaves in the sixty to sixty-nine age bracket; Page was
one of them. Schedule 2, slave inhabitants of Leon County, Florida, 1860
census, Leon County courthouse, Tallahassee.
35. Tallahassee Sentinel, May 13, 1876.
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Among the better known black citizens in Page’s congregation
was Uncle Tom Mason, a former South Carolina slave and a
famous drummer. After the Civil War Mason endeared himself to
conservative whites by becoming one of the first blacks in Florida
to declare himself a Democrat. When Mason died in 1881, the
governor’s guards attended the funeral, escorted the body to the
cemetery, and fired a military salute over the grave. Mason had
been a drummer of the company since its organization. 36 Two
years after Mason’s death, Mr. Page also died at the age of about
eighty-six. His funeral attracted an estimated 3,000 persons, black
and white, including representatives of the various orders of
which he had been a member: Odd Fellows, Good Templars, and
the Good Samaritans. 37
Like African Methodists, the Missionary Baptists were concerned about education. At a January 1872 convention in Tallahassee, the black Missionary Baptists of Florida appointed a
three-person committee to establish a school for the education of
ministers. In April 1872 this board of education for the Baptist
Association of the State of Florida purchased a site for the
school. 38
In 1865, at Columbia, Tennessee, black members of the whitecontrolled Primitive Baptist Churches of the South established a
separate organization called the Colored Primitive Baptists in
America. 39 The Florida Primitive Orthodox Zion Baptist Association was founded in 1869, and by its eleventh annual session in
1880 it included thirty-nine churches and 2,659 members. 40
The oldest Primitive Baptist Church in Tallahassee was St.
Mary’s, located near the northwest corner of the city cemetery
within sight of the Reverend Mr. Page’s Missionary Baptist
Church. In May 1873 Pastor Phillip H. Davis laid the cornerstone
of a new church building adjacent to the older edifice which the
36. Tallahassee Weekly Floridian, January 18, 1881.
37. Ibid., March 20, 1883.
38. Ibid., April 9, 1872. The committee members were Reverend James Page,
J. W. Toer, and Daniel Hall. The site purchased for the school was the
mansion of the late George K. Walker.
39. John Hope Franklin, From Slavery to Freedom, 3rd ed. (New York, 1967),
309; Carter G. Woodson, The History of the Negro Church (Washington,
1921), 192.
40. Statistical table, Minutes of the Eleventh Annual Session of the Florida
Primitive Orthodox Zion Baptist Association, November 18-20, 1880
(Atlanta, 1881).
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Bethel A.M.E. N.W. corner of Virginia and Duval Streets, ca 1892-1894.

Bethel Baptist Church, west side of boulevard between Call and Tennessee
streets, 1898.
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41

congregation had outgrown. By 1880 St. Mary’s had ninety-six
members making it one of the largest congregations in the Florida
Primitive Orthodox Zion Baptist Association. 42 As with many
other black or white Tallahassee churches, the Sunday school
picnic was an annual affair at St. Mary’s. 43
While the African Methodist denominations from the North
grew largely because they had a national organization run by
bishops, the various Baptist churches were self-governed. The
Baptist associations were more like loose coalitions of autonomous
local churches. 44 According to one writer, this local autonomy
made possible a rapid increase in the number of Baptist churches.
In Tallahassee the various black Baptist churches, whose ministers
and members were mainly former slaves, found much room for
expression and “self-government” in this independence.
Although Tallahassee’s white citizens were aware of denominational differences among blacks and knew something of the
personalities of their ministers, at certain points of perception
they lumped “colored people’s churches” into a single category.
When whites complained about “the singing and exhorting at a
late hour,” the Floridian suggested “that the colored people
begin services earlier and preach short sermons.“ 45
Blacks seemed particularly fond of excursions-a custom which
carried mild overtones of denominational rivalry. In 1871, for
example, both the A.M.E. Church and the Missionary Baptist
Church scheduled excursions for the Fourth of July. “There appears to be a kind of rivalry between the two Churches,” suggested the Floridian, “but we suppose no one will condemn this
if conducted in a friendly and christian-like [sic] manner.“ 46
Excursions were so popular among blacks that the failure of an
41. Tallahassee Weekly Floridian, May 13, 1873. The new building was designed to be forty feet wide and sixty feet long.
42. Minutes of the Eleventh Annual Session of the Florida Primitive
Orthodox Zion Baptist Association. The pastors and delegates attending
this session from the Tallahassee area were quite active. The introductory sermon on the first day of the session was preached by Reverend
Phillip H. Davis of St. Mary’s, with the assistance of Elder T. Roberson,
pastor of Tallahassee Mount Pleasant Church. Roberson was also listed
as pastor of the Oclocknee Church.
43. Tallahassee Weekly Floridian, May 30, 1882. The annual picnic of 1882,
for example, was held at Lake Hall on May 26.
44. Woodson, History of the Negro Church, 108.
45. Tallahassee Weekly Floridian, August 12, 1879.
46. Ibid., June 6, 1871.
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advertised excursion from Jacksonville in 1877 moved the
Floridian to comment, “the best proof of hard times is given when
the colored element don’t excurt.“ 47
Black ministers contended with the power of both Divine
Providence and folk beliefs. When, in 1880, the horse of a black
drayman died after the fellow had “cussed out” his preacher, the
minister interpreted the man’s misfortune as “a visitation of
Divine Providence for his cussedness.“ 48 Equally powerful was the
belief in the abilities of special individuals to cast spells on people
who had wronged them. A man in a Tallahassee suburb, assisted
by an elderly woman, astounded onlookers by appearing to vomit
nails, moss, and other debris. “His friends believe strongly in the
reality of it all,” noted the Floridian, “and insist that he has had
‘a spell’put upon him by a woman to whom he was engaged but
whom he jilted and who now protests that she intends to pay him
off for his base desertion.“ 49
Besides tending their own religious flocks and grappling with
tenacious rural folk beliefs, black ministers also had to deal both
antagonistically and cooperatively with people from other denominations. Cooperation usually involved such things as officiating at dedication ceremonies and aiding visiting ministers. In
1873 the Reverend R. D. Dunbar, pastor of Elizabeth Baptist
Church of Greenville, Georgia, received a collection of $4.05 at
the Reverend Mr. Page’s Missionary Baptist Church and $4.21 at
the Reverend A. E. Grant’s A.M.E. Church. 50
There were, on the other hand, situations, largely political in
nature, where black ministers of different denominations competed with each other for influence and positions. In an 1868
election contest between Missionary Baptist minister J. W. Toer
and A.M.E.-backed Samuel Walker, denominational rivalry was
used as a political tool to alienate freedmen from the Charles H.
Pearce faction of the Republican party. The proposition was
widely circulated among black Baptists that the pushy African
Methodists were depriving them of representation. 51 Then in 1870
Missionary Baptist minister James Page opposed Charles Pearce
for a state Senate seat. John Proctor, a member of Page’s church,
47.
48.
49.
50.
51.

Ibid., June 12, 1877.
Tallahassee Semi-Weekly Floridian, September 17, 1880.
Tallahassee Weekly Floridian, February 12, 1878.
Ibid., April 23, 1878.
Dodd, “ ‘Bishop’Pearce and the Reconstruction of Leon County,” 8.
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ran for a House of Representatives seat. This Page slate was considered “the white folks’ ticket.“ 52
There is no evidence that black ministers in Tallahassee
preached against voting and running for office during these years
after the Civil War. Candidates came forth from all denominations. Even the Primitive Baptists, whose ministers were not as
literate as those in other denominations, were represented by
political candidates. In one Leon County election, Henry Griffin,
a Primitive Baptist preacher who could neither read nor write,
assured a crowd that if elected to the state legislature he would do
whatever Governor “Starns’’ [sic] told him to do. 53
Through voluntary separation into independent religious
bodies blacks developed institutions which were deeply rooted in
their culture and history and uniquely adapted to their needs.
Even before 1865, when many slaves worshipped in the white
churches, there had been a social and psychological separation
between blacks and whites. After emancipation, with black
eagerness and ability to own and aggressively expand their
churches, a greater degree of economic and spatial separation was
added to the complex of factors shaping black religious life.
This examination of the experience of black folk in Tallahassee in the twenty years following the Civil War suggests that
their resentment toward discrimination was expressed in a wide
variety of ways. Retaliatory and self-defensive violence was not
unknown, but more frequently blacks turned to verbal protests,
vigorous use of the ballot, and the development of their churches.
Their efforts to build churches and schools were substantially
aided by whites. Many of the fund-raising festivals were held in
public meeting places like the courthouse and Gallie’s Hall (later
the Opera House), and were well attended by both races. The
church became a social cosmos which offered spiritual satisfaction,
pageantry, picnics, drama, and music. The churches attempted,
not always successfully, to erect standards of behavior for their
members. Finally, they touched the lives of many people at several
points along the life cycle. They married them, christened their
babies, aided them in distress, and buried them.
To the extent that black churches performed all these functions they were servants of the needs and aspirations of their
52. Ibid.
53. Wallace, Carpetbag Rule in Florida, 227.
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members. Yet, almost inevitably, they also performed tasks which
were valuable from the point of view of the local white community. The black churches in Tallahassee were partially successful in their attempts to influence the behavior of their members.
To the extent they were successful in enforcing proscriptions
against cursing, rudeness, drunkeness, and theft, the black
churches also, ironically, acted as agencies of social control for
the larger community. Thus, organized religion was for black folk
in Tallahassee many-sided and ambiguous, performing roles of
protest, relief, and accomodation to the expectations of the
dominant white community.
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